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KIEN THUC VE NHUNG GIO" LUAT SU' DUNG TIEN BAC

Bai viét nay duroc bién soan béi c6 nhiéu Ty khwu hdi tdi vé nhiing gidi luat s dung
tién bac dwoc tim thdy trong vinaya (Tang Luét). B&i mét tan Ty khuu it ¢6 co héi
duwoc doc nhing ludn gidng ma téi da phién dich nhiéu dé muc ter trong dé. Téi hy
vong la trong bai viét nay cé day du kién thire dé gip cac Ty khwu hiéu ré cach tuan
thd nhdmg gidi luat nay.

PHAN 1. KIEN THU’C DANH CHO NHIPNG CU ST NGOAI HO

Quy Vi c6 biét rang Birc Phat khong cho phép cac tu si va
sa di nhan tién bac?

Chéac chan la quy vi da dé y thay dai da so céc tu sTnhan va
st dung tién bac. E)ay la mét trong nhirng yéu tb sé dan toi
viéc Gido Phap cua Durc Phat blen mét. Quy vi co thé gop
phan dé duy tri Phat Phap dwoc ton tai bang cach hoc tap
cach cung duwéong nhirng vat dung can thiét dwoc cho phép.

Trong myc nay ching ta sé liét ké nhitng diém chinh ma mét cw si nén ghi nho dé
mot tu st (Ty khwu) cé thé cé dwoc nhirvng vat dung can thiét ma khéng vi pham
nhirng gidi luat cda Vinaya.

1. Khéng bao gi®& cung dwdng tién cho cac Ty khwu, nhung chi cing dwong nhirng
vat dung can thiét dwoc cho phép chang han nhw cac bd y, thuéc men, sach, hay vé
dé di lai. Néu quy vi khdng chac chan vé nhirng gi mét Ty khwu can c6 thi quy vi ¢o
thé héi ho, hodc mai ho yéu cau quy vi néu ho can thi gi doé.

2. Mét ngan quy danh d& mua nhirng vat dung can thiét c6 thé dwoc dé lai cho mot
kappiya (ngw®i phuc vu cho mét Ty khwu) va 6ng ta nén dwoc chi dan d& mua va
cung dwdng nhivng vat dung can thiét cho mét Ty khwu, mét nhém Ty khwu, hay
Tang doan ctia mot tu vién. Birng héi Ty khwu: ‘Nén trao sb tién nay cho ai?’ Néu quy
vi hoi theo cach nay thi mét Ty khwu khéng dwoc phép chi rd mét kappiya. Chi nén
noi: ‘Thwa Sw, con mudn cung dwdng nhirng vat dung can thiét cho Sw. Ai la kappiya
cua Su?

3. Khi da cho kappiya biét, quy vi thdng bao cho Ty khwu bang cach néi: ‘Con da de
lai mot mon tién tri gia ‘x’ dé la cho kappiya cla Sw. Khi Sw can nhirng vat dung can
thiét Sw ct hdi ho va ho sé dang cho Sw nhirng vat dung do.’
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4. Néu quy vi da biét ai la kappiya ctia Ty khwu thi khi d6 quy vi chi can dé lai mon
tien cho kappiya va théng bao cho Ty khwu nhw muc 3 & trén.

Xin doc k§ nhirng diéu trén va lwu y téi nhivng gi dwoc néi trong dé. Tha tuc & trén
dwoc Pire Phat cho phép trong phan dwoc goi la ‘thira nhan mendaka’. N6 dwoc tim
thdy trong Bhesajja Khandhaka ctia Mahavagga (Pai Phdm) trong Vinaya Pitaka
(Tang Luat) va day la ban dich cia no:

Céac Ty khuwu, cé nhwng nguoi ¢ niém tin va long ton kinh va néu ho giao pho tién
cho mét kappiya va chi dan cho nguwdi nay: 'V&i sb tién nay xin cung duéng nhirng
vat dung can thiét dwoc cho phép cho vi Sw nay,’ thi cac Ty khwu, ta cho phép cac
6ng nhan moi vat dung can thiét dwoc phép nhan va duwoc mua béng sb tién nay,
nhwng cac Ty khwu, ta chang thé nao cho phép nhan hay tim kiém tién bac.

Clng c6 moét gioi luat dwoc goi la Raja sikkhapada, gigi luat thir mwoi cia Kathina
Vagga (phadm Dang Y) trong muc Nissaggiya Pacittiya (Ni tat ky ba la dat dé phap)
cua Patimokkha (Gi&i bon Ty khwu) mang lai kién thirc thich dang. N6 duwoc dich nhw
sau:

Néu mét vi vua, mdt ngwdi ba la mén vién chirc cla nha vua, hay mét cw si goi
ngwdi dua tin (st gia) cung mot mon tién d& mua mét bd y cho mét Ty khwu va néi:
‘Sau khi mua mot bo y bang sb tién nay, hay cung dwdng né cho mét Ty khwu nao
do,” va néu str gia Ay téi tiép xuc vdi vi Ty khwu va noi: ‘Thua Su, tién dé mua mot bo
y da dwoc mang téi day cho Sw. Xin hay nhan tién nay dé mua mét bd y.’ Khi y vj
Ty khwu dé ndi véi s gia: ‘Chung téi khdng nhan tién d& mua moét bd y, ching toi
nhan y néu ching dwoc dang cing vao mét thoi diém thich hop va néu chiang dworc
cho phép.’

Khi &y néu s gid néi: ‘Thua Sw, ai la nguwoi phuc vu cho Sw?’ Luc d6 néu Ty khuu
mudn cé mét bd y thi 6ng chi rd nguwdi phuc vu, ngudi nay |a mét thj gid cha tu vién
hay la moét cw si. Ty khwu noi: ‘Nguwoi do phuc vu cho cac Ty khuwu’

Néu sau khi st gid da chi dan cho ngwdi phuc vu, s gia tiép xic voi Ty khwu va noi:
‘Con da chi dan cho ngwdi Sw chi dinh. X|n Sw tiép xic véi ngudi ay vao mot luc
thich hop, 6ng ta sé dang cho Sw mét bd y.” Nhw vay mét Ty khwu mudn co mot bd y
sau khi tiép xdc v&i ngudi phuc vu do, co thé héi hay nhac 6ng ta hai hay ba lan: ‘Téi
can mot bd y.” Néu sau khi hdi hay nhac hai hay ba 1an, Ty kheo nhan dwoc bd y thi
didu d6 that tét. Néu Ty kheo khdng nhan dwoc y thi dng co thé dirng yén lang trong
bdn, ndm, hay sau lan d& nhan dwoc bod y dé. Néu sau khi dirng yén lang trong bén,
ndm hay sau lan 6ng nhan dwoc bd y thi diéu dé that tét. Néu éng phai né lwc hon
thé va nhan dwoc bd y thi d6 Ia mét vi pham nissaggiya pacittiya.

Néu Ty kheo khéng nhan dwoc bd y dé thi dich than éng di gap hay g&i mét st gia
t&i gdp ngwdi da gdi tién dé mua y va noi: ‘Sé tién d& mua mot bd y cho Ty khuu ma
ong g&i da khéng mang lai diéu gi cho vi Ty khwu do, hay c¢b gang thu héi sé tién cua
ong d& n6 khong bi thadt lac’ Day la didu nén  lam.

PHAN 2. SAI LAM TRONG VIEC NHAN TIEN



Trwéc khi nhap diét, BDlrc Phat da ndi rang noi sau khi Ngai nhép diét, Tang doan co
thé - néu ho mudn — hdy bé nhirng gioi luat thap hay thir yeu clia Tang Luat. Mot vai
Ty khwu d3 trich dan diéu nay nhw mét ly do dé hd tro cho viéc ho nhan tlen nhung
nhirng trich dan tiép theo tlr cac bd Kinh cho thay nhirng gidi luat ngan cam viéc st
dung tién khoéng phai la nhirng gidi luat thap hay tht yeu Nhirng gidi luat st dung
tién bac dwoc nhirng trich ddn nay dwa ra la nén tang va cbt tdy cho sy thanh twu
giac ngd. Kinh Maniculaka: (Samyutta Nikaya, Salayatana Samyutta, Gamani
Samyutta, Kinh sé 10,):

Khi &y Birc Thé Tén dang cu tri & Rajagaha (thanh Vwong Xa) tai mét noi goi 1a
Veluvana (Trdc Lam Tinh X&), & d6é nhirng con séc va chim muéng dwgc nudi dwdng.
Vao luc dé, quan than tu hop trong cung dién ctia nha vua va trong khi ho tu hop cudc
dam luan nay da phat sinh:

‘Dbi v&i nhirng tu s la cac trwdng tlr cta Thai t&r dong ho Thich Ca (Pic Phat) thi
vang, bac va tién dwoc cho phép. Nhirng tu si 1a trwéng tlr cta Thai t& dong Thich
Ca wng thuan vang, bac, va tién. Nhirng tu si la tredng tir ctia Théi t&r dong Thich Ca
nhan vang, bac va tién.’

Vao luc dé vi trwdng lang la Maniculaka dang c6 mat trong cuéc hop va 6ng néi voi
mMoi Nguoi:

‘Thwa quy vi, drng néi nhw thé. Vang, bac, va tién khéng dwoc cho phép dbi voi
nhirng tu si la cac trwdng tir cda Thai t&r dong Thich Ca. Nhirng tu si trwdng tl cua
Thai tir dong Thich Ca khéng wng thuan vang, bac, hay tién. Nhirng tu si trwdng tir
cla Thai tir dong Thich Ca khéng nhan vang, bac, va tién. Nhirng tu s trwdng tir cta
Thai t&r dong Thich Ca da tv bd vang, ngoc va khéng co tién cla.’
Nhwng trudng lang Maniculaka khdng thé thuyét phuc nhirng nguoi y.

Sau do trwdng lang Maniculaka téi gap Dirc Thé Ton, va sau khi téi gan Dirc Thé ton
ong lé lay va ngo6i sang mot bén. Trong khi ngdi & mét bén tredng lang Maniculaka
noi voi Blrc Thé Ton:

‘Thwa Thé Ton, trong hoang cung quan than cta nha vua dang tu hop... (Ong lap lai
tat ca nhirng dieu da duwoc noi ¢ trén.)... Nhwng Thé Ton, con khéng thé thuyét phuc
tap hdi do.

‘Thwa Thé ton, do giai thich nhw thé con 1a ngudi dién dat nhiing diéu Dirc Thé Ton
n6i hay con dé xuyén tac Birc Thé Ton? Con da tra I0i phu hop voi Giao Phap hay
nguw®i dién dat phu hop véi Giao Phap nay sé tim ra ly do dé ché trach con?’

(Blrc Thé Ton): ‘That vay, trwdng lang, bang cach gidi thich nhw thé ong dién dat
nhitng gi ta ndi va khong xuyén tac ta. Ong da tra 161 phu hop véi Giao Phap nay va
nguwoi dién dat phu hgp véi Gidao Phap nay sé khong tim ra ly do dé ché trach 6ng.

‘Trwdng lang, b&i vang, bac, va tién khéng dwoc cho phép dbi véi nhirng tu si la
trwdng t&r cda thai tr dong Thich Ca. Nhirng tu si la trwdng tr cua thai tir dong Thich
Ca khéng wng thuadn vang, bac, hay tién. Nhirng tu si 1a trwédng t& cha thai t& dong
Thich Ca khéng nhan vang, bac, hay tién. Nhirng tu sT 1a trwédng t& cla thai tir dong
Thich Ca da ti bé vang ngoc va khéng co tién cla.



‘Trwdng lang, dbi véi bat ky ai ma vang, bac, hay tién dwoc cho phép thi dbi véi ho
nam loai lac thu giac quan dwoc cho phép. Déi véi bat ky ai ma nam loai lac tha giac
quan duwoc cho phép thi 6ng c6 thé chac chan: “Ong ta khéng c6 tinh chat clia mét tu
sT, 6ng ta khéng c6 tinh chat ctia mét trwdng t cua thai tr dong Thich Ca.”

‘Trwdng lang, that vay ta noi diéu nay: “B&i mét tu si can cd, cd co thé dwoc tim kiém.
B&i mot tu si can gb, gb co thé dwoc tim kiém. B&i mot tu si can mot chiée xe ngua,
xe ngwa c6 thé dwoc tim kiém.” Nhwng, truo’ng lang, ta ciing néi: “Chang thé nao
dwoc nhan hay tim kiém vang, bac, hay tién cda.”

Trich dan ké tiép dwoc lay tlr phan cudi cla Kinh Upakkilesa — Kinh Tty phién néo
(Anguttara Nikaya — Tang Nhtt A Ham, Tang Chi B§ Kinh - mét bo bon cudn,
Rohitassa Vagga, Kinh s6 10.) cho thay viéc nhan tién dan t&i viéc lién tuc tai sinh.

‘Bi 6 nhiém b&i tham, san, va mu quang vi vé minh, mét vai tu si va ba la mén ham
thich nhirng lac thu giac quan.

Nhirng tu s va ba la mén ngu xuan nay ubng rwou, dan minh vao tinh duc, nhan
vang, bac va tien, va cé dwoc nhirng vat dung can thiét cia ho bang cach kiém tién
ta vay.

Brc Phat, dang choi loi nhw mat troi, goi tat ca nhitng diéu d6 1a nhitng suy doi.
Nhirng tu si va ba la mén bi mua chudc béi nhirng suy doi nay thi bat tinh, 6 nhiém,
va khéng chai loi hay sang ngoi.

Nhwng thay vi béi réi, mi quéang, lam né I& cho duc vong, va tran tré tham mudn, ho
lam cho cac nghia dia I&n rdng thém bang céch lién tuc tai sinh.’

Trong nhi*ng bo Kinh nay Blrc Phat xem viéc nhan tién bac ciing giong nhw sy dam
mé cac lac tha giac quan. Trong Kinh Dhammacakkappavattana (Kinh Chuyén Phap
Luan) Blrc Phat giang day that r6 rang:

‘Cac Ty khwu, nguoi da 1én dwong khdng nén thie hanh hai cwe doan nay. Hai cuc
doan la gi? b6 la dam mé lac thu glac quan, la cach song th&p hén, cach song cua
nhirng nguoi dan lang, cach sdng cla nhirng ngwdi tdm thwéng, cach sbéng cua
nhirng nguwdi khong giac ngd va khéng mang lai loi lac; va tw hanh xac ddy dau khd,
cach séng cta nhirng ngudi khdng giac ngd, va khéng mang lai loi lac.’

Kinh c6 day rang ngay ca mét cw si la mot anagami (A na ham, ngwdi khong tré lai,
Bét Lai) ciling gitr mwdi gidi luat mot cach tw nhién va khéng nhan hay st dung tién
bac. Vi du nhw A na ham Ghatikara khéng cé ngoc quy, vang, bac, hay tién cla, kiém
sbng bang cach 14y dat bi x6i mon & bd séng va lam thanh nhivng céi binh. Ong dat
nhirng céi binh nay & ven dwdng va nhirng ai thich c6 thé dé lai mét sé gao hay thuc
pham thich hop va Iy nhirng céi binh. Bang cach nay Ghatikara nudi séng ban than
va cha me bi mu Ida cta 6ng. (Xem Kinh Ghatikara trong Majjhima Nikaya — Kinh
Trung A Ham, Trung Bd Kinh.)

Diéu nay cho thay lam thé nao tién bac la mét chwéng ngai cho sw giac ngd va mét
nguwoi thwe sw giac ngd khdng str dung tien bac ra sao. Nhirng trich dan & trén hoan
toan minh chng rang viéc cac tu si nhan tien khéng phai la mét 16i Ilam nho bé, va



hanh dong dé c6 thé khién cho moét tu si khéng thé dat dwoc Niét ban.

PHAN 3. NHIPNG GIO'I LUAT LIEN QUAN TO!I TIEN BAC

Y nghia cda ‘tién bac’ trong tat ca nhirng gi&i luat nay la: Bét ky nhitng gi dwoc st
dung nhw tién t&é dé mua va ban. Tién bac bao gém nhirng déng xu, gidy bac, séc,
vang, va bac.

Vi sao mot mot tAm séc khong dwoc phép nhan? Mot tdm séc khong dwoc phép
nhan la b&i déi khi nd cé thé dwoc dbi thanh tién va ciing b&i mot tm séc la mot
ménh |lénh cho mdt ngan hang dé chi tra tién cho ngwdi cam tAm séc. Nguoi ta
thuworng noi nhﬂ’ng cau nhw: ‘Ty khwu Dhamminda, xin tra sé tién moét trdm dé la cho
nguoi cam séc.” Do d6 mot tam séc duoc viét ra cho mot tu sT1a mot ménh lenh dé
chi tra tlen cho tu si dé va néu 6ng ta nhan séc thi diéu dé c6 nghia la ong ta dang
nhan sb tién d6 tai ngan hang. Cach nhan tién th& ba cling twong tw nhw thé (xem &
dudi); ‘O mdt noi nao do, tién do 1a cla toi, tién do 1a d& danh cho Sw.” Vi thé mot
tAm séc la mot cach thic biéu tang tién cho mét tu si va phai dwoc tir chbi.

M6t tu sT viét mot tAm séc vi pham viéc c6 san tién. Néu trwdc hét 6ng ta nhan ngan
quy thi dé [a mét vi pham nissaggiya pacittiya hay néu ngan quy dwoc dé lai cho mot
kappiya theo mét cach thirc ding dan thi d6 la mot vi pham dukkata (tac 4c) vé viéc
sap xép sai lam.

M6t sa di dwoc yéu ciu gitr muodi gidi luat trong do diéu the muwdi 1a tw ché khong
nhan vang, bac, hay tién. Trong viéc thwc hanh thi diéu nay co nghia 1a mét
samanera (sa di) gilr tat c& nhirng gidi luat co lién quan t&i tién bac twong tw nhw
cach thirc mot tu si gilr gioi.

Doi voi cac tu sT (Ty khwu) thi c6 bon gidi luat chinh lién quan téi tién bac dwoc tim
thay trong vinaya (Tang Luat):

1 Rupiya sikkhapada (Nissaggiya Pacittiya sb 18)
2 Mendaka sikkhapada (Vinaya Mahavagga, Bhesajja  Khandhaka)
3. Raja sikkhapada (Nissaggiya Pacittiya sb 10)
4. Rupiya samvohara sikkhapada (Nissaggiya Pacittiya s6 19.)

Céc ban dich sé 2 va 3 da dwoc dwa ra & trén va nhirng ban dich sé 1 va 4 nhw sau:
1. Rupiya Sikkhapada

Bat ky Ty khwu nao tw minh nhan tién hay la nguyén nhan khién nguoi khac nhan
tien cho minh, hay wng thuan dé tien dwgc dat & gan minh hay dwoc gilr cho minh,
Ty khwu d6 da vi pham nissaggiya pacittiya.

4. Rupiya samvohara sikkhapada

Bat ky Ty khuwu nao tham gia vao viéc trao dbi bat ky thir gi trong nhirng hinh thirc
khac nhau cua vang, bac, hay tien, Ty khwu dé da vi pham nissaggiya pacittiya.



Can phai thau sudt Rupiya sikkhapada béi néu gi&i luat nay dwoc gie gin mét cach
dung dan thi mot tu sT s€ khong hiéu sai nhirng gidi luat khac lién quan toi tien bac.
Mot tu s bi cam lam ba diéu:

=

Ty minh nhan tien bac.
2. Tao nguyén nhan khién nguoi khac nhan tién cho  minh.
3. Ung thuan de tien dwgc dat & gan minh hay dwoc gilr cho minh.

Ban van pali nguyén thly dinh nghia ba diéu nay la:

1. sayam ganhati -Ty kheo dich than nhan tién.
2. annam gahapeti — 6ng ta lam cho nguw®i khac nhan tién cho 6ng.
3. idam ayassa hotu ti upanikkhittam sadiyati — Ho néi: ‘Thwa Sw, mén tién nay la
danh cho Sw, va 6ng ta wng thuan dé ho dat sé tién gan minh.

Luan gidng Kankhavitarani gidng nghia ba cach nhan tién & trén theo cach nay:

1. Ty kheo tw minh nhan tién khi tién dwgc cling dwong cho 6ng ta, hay dich than
ong gilr tien khi 6ng tim thay n6 & mét noi nao dé va né khéng thudc vé ai.

2. Trong nhitng trrong hop twong tw nay (khi tién dwoc cung dwdng cho 6ng ta hay
6ng tim thay no) 6ng ta khién cho nguoi khac nhan tién (cho ong ta.)

3. Néu cung véi sbé tién trwdc sy hién dién cta vi Ty kheo, ho néi: ‘Tién nay la dé
danh cho Sw,” hay khi tién dwoc gitr & mot noi nao khac, ho néi: ‘O mot noi nao do,
tién do la cta toi, tién d6 1a dé danh cho Sw.’ Khi d6 néu ho truyén dat vé sé tién cing
dwdng do chi bang 16 noi hay ra dau bang tay va tu si d6 khéng tr chéi diéu do bang
cach ra diu bang tay hay bang I&i n6i va am tham nhan noé thi diéu dé dwoc goi la
‘wng thuan.’

Néu vi tu sT am tham wng thuan va mudn nhan, nhwng bang céch ra diu hay bang 1oi
noéi éng tr chdi bang cach néi: ‘Diéu nay khéng dwoc cho phép,” hay néu éng ta
khéng tr chbi sb tién bang cach ra diu hay bang I&i néi nhwng véi mot tdm thae
thuan tinh 6ng khéng wng thuan va néi: ‘Chang t6i khdng dwoc phép lam diéu nay,’
thi diéu d6 dwoc cho phép (khdng dwoc goi 1a wng thuan).

Voi gidi luat nay Dlrc Phat da cam moi cach thirc nhan tién c6 thé xay ra. Néu co ai
co gang cung duwong tién cho mét tu si theo cach nao do6 trong ba cach nay thi tu si
4y khong thé noi: ‘Nguwoi nao do la kappiya cua toi. Hay dwa tién nay cho kapplya cua
t6i. Hay nhan tién nay cho tdi. Hay dé sbé tién nay & d6.” Tat ca nhirng gi vi tu si co
thé 1am 1a t&r chdi khdng nhan sé tién dé bang cach néi: ‘Diéu nay khéng dwoc cho
phép.” Ttr chdi 14 hanh déng duy nhat tu s cAn nhé dé hanh déng.

Luan gidng Samantapasadika (Thién Kién Luat ch() giai thich rang khéng chi khéng
dwoc phép nhan tién cho ban than bang mét trong ba céach, tu si cling khéng dwoc
nhan tién cho Tang doan, cho mét nhém nguwdi, cho ngwdi khac, cho mét ngdi chua,
mét tu vién, hay cho bat ky diéu gi khac. Néu mét tu sT nhan tién cho ban than bang
mét trong ba cach nay thi d6 14 vi pham nissaggiya pacittiya. Néu dng nhan cho
nguwdi khac nhu da dwoc dé cap thi dé 1a vi pham dukkata (tac &c).



C6 mot quyén sach méi dwoc bién soan vé Luat trong d6 trinh bay mét quan diém
sai lam. Quyén sach viét:

Ta dwoc phép ‘tao ra tlen duoc ky thac’ cho mét tu vién, cho mét ngan quy dé mua
sam nhirng vat dung can thiét, cho mét 1o kéu goi clru tror (vi du ngan quy cho vién
mo cbi), nhwng khong danh cho ca nhan tu si. Vi du nhv mét nguoi hién tang cung
dwong tién cho ng0| chua co thé dwoc hwdng dan: ‘Xin cho vao thung cing dwéng’,
hay: ‘Xin g&i tién vao sé tai khoan nay’, mac du mét tu si co thé khéng dich than nhan
sé tién nhw thé. Tang doan, hay cac vién chirc dwoc chi dinh cé thé hwéng dan viéc
st dung mot ngan quy nhw thé, tham chi noi: ‘Hay mua cai nay,” hay ‘Hay mua cai
kia.’

O trén ta da duoc giang day rang khong dwoc phép tao nguyén nhan dé dwoc nhan
hay dwoc ky thac tien bac cho mot ngoi chua hay cho bat ky dieu gi khac. Vi the
quan diem nay khéng phu hgp v&i Tang Luét.

Luan gidng minh hoa nhirng nguyén ly dwoc bao ham trong nhirng gidi luat nay bang
mot cau chuyén hw cdu. N6 dbi phd véi mét tinh hudng trong d6 ngudi hién ting
khéng biét viéc tu sT tr chbi va chi don gian dé lai tién trwéc mat tu si va ra di. Luan
giang chi ro:

1. Néu mét tu sT noi: ‘Hay gitr né & day,’ thi do 1a vi pham nissaggiya doi voi viéc
nhan tién.

2. Néu tu sT mudn co6 mua mén do gi dé va ndi: ‘Hay lay cai nay, thi d6 la viéc sap
xép theo mdt cach thé khdng dwoc cho phép. (Néu ngan quy dwoc cho phép).

3. Gidi luat nay gidng nhw di trén mot soi gidy 1am xiéc bang mét cai luwéi nhé xiu, tat
nhién la sé di t&i ché vi pham gidi luat.

Cau chuyén viét:

Gia st c6 mot ngudi dat moét tram hay mét ngan déng xu dwdi chan méot Ty khwu va
néi: ‘Tién nay danh cho Sw,’ vi Ty khuwu tir chdi va néi: ‘Diéu nay khéng dwoc cho
phép,” nhwng cw sT dap: ‘Con da biéu nd cho Sw, roi ra di. Sau do néu co cuw sT khac
dén va hoéi: ‘Thwa Sw, tién gi day?’ Khi d6 cw si nay co thé dwoc nghe thuat lai nhirng
gi cw si thtr nhat va vi tu s da néi. Néu cu si dé néi: ‘Thwa Sw, hay dé con cét gilr no
cho an toan, xin chi cho con mét noi an toan.” Sau khi leo 18n mét ngdi nha bay tang
vi tu sTco thé giai thich: ‘Noi nay an toan,” nhwng 6ng ta khéng nén noi: ‘Hay gilr n6 &
day.” Bang cach néi nhu thé nay viéc nhan tién sé tré thanh dwoc cho phép hay
khoéng dwgc cho phép.

(Luén giang phuy Vimativinodana noi: Néu tu si néi: ‘Hay gitr n6 & day,” do la hanh
déng nhan tién va |a vi pham nissaggiya pacittiya.) Sau dé 6ng ta c6 thé dong ctra lai
va bdo vé n6. Néu sau nay mét ngudi ban hang téi clng véi hang héa chang han
nhw mot cai chén hay nhirng bd y va néi: ‘Sw hay lay cai nay,” khi dé Ty khwu cé thé
noi: ‘Cuw si, tdi can cai nay va cé phwong tién dé s& hiru ndé nhwng hién gie khdng co
kappiya & day.’ Va néu ngudi ban hang noi: ‘Téi sé la kappiya cia Sw, xin mé ctra va
dwa tién cho t6i.” Sau khi mé ctra Ty khwu nén néi: ‘Tién dwoc dé trong phong nay.’
Ong ta khédng nén néi: ‘Hay cam sé tién nay.” Nhu thé tuy thudc vao nhirng gi dwoc
noi ra viéc nhan tién tré thanh dwoc cho phép hay khéng dwoc cho phép. Khi dy néu



ngwdi ban hang dé nhan nhirng dong tién va dwa cac vat dung can thiét dwoc phép
nhan cho Ty khuwu thi dieu do duwoc cho phép. Neu ong ta lay qua nhieu dong xu thi
Ty khwu d6 nén néi: ‘Toi sé khbng lay hang clia 6ng, hay di di’

2. Mendaka sikkhapada

Mot ban dich cta ban van nay da dwoc dwa ra & trén. Khdng co théng tin riéng biét
vé viéc thira nhan nay trong cac luan gidng. Moi diéu can néi vé n6 dwgc gii thich
trong luén giang cho Raja S|kkhapada Giong cudi cung dang ghi nh¢ cua thira nhan
nay la mot tom tat cla tat cd nhirng quy tac lién quan t&i tién bac: ‘Cac Ty khuwu, ta
chang thé nao cho phép nhan hay tim kiém tién bac.’

3. Raja sikkhapada

Mot ban dich cda ban van nay da dwgc dwa ra & trén. Luan giang cho gidi luat nay
dwa ra rat nhiéu thdng tin gidp cho mét tu si biét cach noi va lam trong nhirng tinh
hudng khac nhau. Dwéi day 1a mét vai ban dich cta nhirng trich dan dwoc chon loc
tlr nhirng luan giang cung vé&i mét vai giai thich xa rong hon cua tac gia.

Nhirng chon loc tr Luan giang Kankhavitarani

1. ‘Khi d& mua mét b y bang so tién nay, xin hay cing dudng n6 cho mét Ty khuu
nao do,” dwoc noi (trong gioi Iuat) dé cho thay tién dwoc gdi voi y hwdng thanh tinh.
Néu ngu o hlen tang g&i s gid va ndi: ‘Xin cung sb tién nay cho mét Ty khwu nao
do,” khi Ay sb tién d6 dwoc g&i mét cach bat tinh bdi cé lién quan téi tién khéng dwoc
phép nhan. Trong trwd'ng hop d6 mét Ty khwu dirng bao gid nén chi rd mét nguoi la
kappiya.

Néu ngudi hién tang dich than dén va néi: ‘Con cing duéng sb tién nay cho Sw,’ thi
mot Ty khwu khéng thé chi rd mot kappiya. Néu mét Ty khwu néi: ‘Ngudi nao do la
kappiya cla t6i,” vao thdi diém nay sé khién cho tién dwoc nhan cho Ty khwu va 1a
mot vi pham nissaggiya pacittiya. Tat ca nhitng gi mot Ty khwu cé thé lam trong
trwong hop nay 1a ttr chéi nhan mén tién.

2. ‘Chung t6i khong nhan tién dé mua mét bg y, chiing t6i nhan y néu ching dwoc
cung duong vao mot thoi diém thich hop va néu chung dwoc cho phép,” duoc noi ra
dé cho thay tién phai dwoc tr chdi, mdc di ngan quy d& mua mot bo y duwoc g&i mot
cach thanh tinh, I&i n6i cha s gid khéng dwoc cho phép. (‘Xin nhan sb tién nay dé
mua mét bd y.’)

M6t ngan quy gdbm vang, bac, déng xu, hay tién Ia mét nguy&n nhan cho mét vi pham
nissaggiya pacittiya. Ngoc, ngoc trai, héng ngoc, da quy, bay loai hat, nhirng nd 1& ni,
nd 1& nam, rudng lia, nhirtng canh ddng canh tac, vwén cay an qua, hay vwdn hoa
duwoc goi la nhirng vat la nguyén nhan cho mét vi pham dukkata (tac ac). Tu si khéng
duwoc phép nhan bat ky moén gi trong nhivng loai nay cho ban than, cho mét ngdi chua,
Tang doan, mot nhém ngudi, hay cho ngudi khac.

O day va & noi khac trong toan bd cac luan giang, ‘nhén’ cd nghia la nhan bang céach
nao doé trong ba cach dwoc dé cap t¢i trong Rupiya sikkhapada.



3. Néu st gia hdi trong mét cach thé duwoc cho phép: ‘Thwa Sw, ¢é ai phuc vu cho Sw
khéng?’ Khi 4y tu sT dwoc phép chi ra ngwdi nao dé. Tuy nhién, néu st gid héi: ‘Ai sé
nhan tién nay?’ hay ‘Con nén dwa tién nay cho ai?’ thi tu si khéng dwoc phép chi ra
ai la mét kappiya.

Néu Ty khwu chi ra mét kappiya khi cw sT hdi mét cach sai lac thi dieu do sé 1a mét vi
pham nissaggiya pacittiya vi lam cho ngw&i khac nhan tién cho vi Ty khwu.

4. ‘Ngwdi nao dé phuc vu cho cac Ty khwu,” dwoc néi ra dé cho thdy cach noi duoc
cho phép dbi véi moét Ty khwu. Ty khwu chi cé thé noi diéu d6 theo cach nay va
khéng nén néi: ‘Hay duwa tién cho 6ng ta. Ong ta sé gitr n6. Ong ta sé déi n6. Ong ta
S€ mua no.’

Néu cw sT héi theo cach thé dwoc cho phép thi Ty khwu chi 6 thé chi ra mét kappiya
theo cach thé dwoc cho phép. Néu Ty khwu chi ra theo cach thé sai lam thi do sé la
mot vi pham nissaggiya pacittiya.

5. ‘Thwa Sw, ngwdi ma Sw chi ra d6 da dwoc con chi dan. Xin tlép xuc v&i 6ng ta vao
mot thei diém thich hop va Ong ta sé dang cung Sw moét bo y,” ¢ nghia la: ngwoi do
da dwoc con ra lénh khi Sw can mét bo y thi ngudi d6 sé dang y cho Sw. Néu st gia
thwe sw néi diéu nay thi sau khi dwoc thdng tin nhu thé, tu sT dwoc phép yéu cdu mét
bd y. Tu si khéng dwoc phép héi néu s gid chi don thuan di téi va trao cho moét
kappiya ngan quy d& mua mot bd .

Sé& 1a mot cach kiém sbng ta vay khi yéu cau mét b y tv ngwdi khdng dwa ra mot 1o
moi dé hoi.

6. Néu Ty khwu néi: ‘Day la ngudi phuc vu cho cac Ty khwu,” va chi rd mot ngudi
dang hién dién vao luc do6. Khi 4y, trwdc sw hién dién cta Ty khwu, néu s gia trao
cho ngwdi 8y ngan quy va noi: ‘Sau khi mua mot bd y cho Thera (Thwong Toa,
Trwdng Léo) nay, xin hay dang y cho Sw,” va sau d6 ra di. Nhw vay tham chi khong
dugc noi: “... da dwoc toi chi dan...’ thi Ty khwu dwoc cho phép yéu cau mot bo y.\
Néu khi st gla sap ra di, 6ng ta noi v&i Ty khwu: ‘Con sé trao tién nay tan tay ong ta,
Sw hay nhan mét bd y,’ va sau dé néu ngwo’l 4y ra di hay néu éng ta g&i nguwdi khac
toi dé théng bao cho Ty khwu thi trong ca hai trwdng hop nay Ty khwu duoc phép
yéu cau mét bo y. Mac du gigi luat nay chi dé cap té¢i mot ‘s gi& nhwng néu dich
than nguoi hién tang mang so tién t&i thi tha tuc cling twong tw va nhirng khac biét
cling twong tw nhw dwoc dé cap & trén.

7. ‘T6i can mot bd y,’ cho thay cach thé dung dan dé yéu cau mét bd y. Ty khwu dwoc
phép ndi diéu gi dé co y nghia twong tw khi st dung béat ky ngdn ngi» nao. Khéng bao
gi® dwoc phép noi: ‘Hay cho t6i mot bo y, Hay mang cho t6i mét bo y, Hay sam cho
t6i mét bd y, Hay mua cho t6i mot bd y.”

Nhirng Chon loc tr Samantapasadika (Thién Kién Luat chu)

1. Khong chi khéng dwoc phép nhan tién cho ban than, ma ciing khéng duwoc phép
nhan tién néu sb tién d6 do nguwdi hién tdng mang dén va ho néi: ‘Con dang cung so
tién nay cho Tang doan. Xin lam mét vwdn hoa, mdt ngdi chua, phong &n hay bat ky
thir gi khac.’ B4t ky ai nhan tién cho nguwdi nao khac sé vi pham dukkata theo luan
giang Mahapaccariya. (Mot luan gidng cd xwa khéng con hién hiru.)



2. Néu mét Ty khwu tor chdi khéng nhan tién va néi: ‘Cac Ty khwu khdéng dwoc phép
nhan tién nay.” Khi &y néu nguoi hién tang néi: ‘Con sé trao sé tién nay tan tay mot
ngwdi tho moc hay cdng nhan. Sw chi trong coi dé cong viéc clta ho duoc thuc hién
mét cach dung dan.’ Sau d6 néu éng ta giao tién cho nhirng ngwoi the va ra di thi
diéu d6 dwoc cho phép. Neu ong ta ndi: ‘Con sé trao so tién nay tan tay nguwdi cla
con hay chinh con sé gitr s6 tién nay. Sw can giao cho ai thi xin bdo ngu®i do toi gap
con dé nhan né.’ Piéu nay ciing dwoc cho phép.

3. Néu khéng héi y kién Tang doan, mot nhdm ngwdi, hay mét ca nhan, ho chi noi:
‘Chl]ng con biéu sb vang, bac, hay tién nay cho chua, cho tu vién, cho céng trinh

; thi khong dwoc phép tir chdi dléu do. Ty khwu nén théng bao cho kappiya cla
ong va néi: ‘Day 1a diéu ho da ndi.” Tuy nhién néu ho néi: ‘Chung con cung dwong
tién nay vi ‘ngoi chua, tu vién, cong trinh mai, xin Sw nhan va gi no *Khi ay Ty khwu
phai tr chdi va néi: ‘Chang téi khdng dwoc phép nhan sé tién nay.’

Trong tredng hop thir nhat Ty khuwu khong dwoc tir chdi bai dng khong bi yéu cau
nhan so6 tién. Ong khong thé lam diéu gi ngoai triv thuat lai cho kappiya cua 6ng
nhirng gi nhirng nguwdi hién tang noi. Ong khéng thé nhan so tién doé.

4. Néu mét ngwdi mang nhiéu vang, bac, hay tién va néi: ‘Thwa Sw, con cing duéng
mén nay cho Tang doan, xin s&¢ dung bdn vat dung can thiét c6 dwoc tr mén cing
dwong nay.” Khi &y néu Tang doan nhan moén cung dwéng dé thi viéc chip nhan ay
la mot vi pham va viéc st dung nhirng vat dung can thiét cé dwoc tir moén cing
dwdng doé clng la mét vi pham.

Néu vao lic Tang doan duwoc cung duwdrng, mét Ty khwu to chdi khéng nhan va néi:
‘Diéu nay khéng dwoc cho phép.” Nhirtng cw si ra di va noi: ‘Néu diéu nay khong
dwoc cho phép thi con sé gitr nd.’ Khi &y nhivng Ty khwu khac khéng nén néi véi vi
Ty khwu d6: ‘Ong da gay tré ngai cho Tang doan,’ hay diéu gi khac dbi véi két qua do.
Déi v&i bat ky ai n6i mét diéu nhw thé véi vi Ty kheo, ngudi &y sé mac vao mot vi
pham (dukkata) b&i bang cach tlr chdéi moén cung dwong vi Ty khwu don déc d6 da
tranh cho nhiéu ngudi khdng bj vi pham.

Néu nhirng Ty khwu d6 tir chdi so tién va noi: ‘Diéu nay khong duoc cho phép, va
khi &y nhirng cw si ndi: ‘Con sé trao sb tién nay cho mét kappiya hay cho nguoi cua
con hay dich than con git® n6. Sw chi nhan va str dung nhirng vat dung céan thiét c6
duoc tir sb tién nay.’ Diéu do dugc cho phép.

Luan gidng giai thich rang khong phai kappiya nao cling can thyc hanh nhing
phwong phap dugc chi bay trong gi¢i luat nay. Luan giang giai thich rang co muwoi
loai va hai hang kappiya. Cac chi tiét nhw sau:

5. Néu ngu®i nao dé g&i mot s gid cung mot sé tién dé mua mot bd y cho mot Ty
khwu va sau khi tiép xic véi Ty khuu, s& gid d6 néi: ‘Thwa Sw, mdt ngudi nao doé da
g&i sb tién nay d& mua mét chiéc y cho Sw. Xin nhan sbé tién nay.’ Khi y vi Ty khuwu
phai tir chdi va noi: ‘Diéu nay khong dwoc cho phép. Néu sau d6 s gid héi: ‘Thua
Sw, Sv ¢6 nguwoi phuc vu khéng?’ Khi ay néu c6 mot ngwdi nhuw thé thi hodc nguoi
ay sé& dwoc mét cw si chi dan: ‘Ong phuc vu cho nhitng Ty khwu nay,” hoac néu 6ng
ta chi la mét nguwoi ban hay ngwdi cong tac caa Ty khwu dé va phuc vu cho Ty khuwu.
Néu vao luc dé ngudi dy dang ngdi trwéc sy hién dién cia Ty khwu dé va Ty khwu



chi rd 6ng ta va noi: ‘Day la ngwdi phuc vu cho cac Ty khwu.” Khi &y néu st gia trao
ngan quy tan tay nguwdi dé va noi: ‘Sau khi mua mét bé y hdy cung n6é cho Thera
(Thwong Toa, Trwdng Lao) nay,” va sau d6 6ng ta ra di. Nhw vay kappiya nay dwoc
goi 1a dwoc Ty khwu chi rd trwde sy hién dién ctia ngudi ay (1).

Tuy nhién néu luc dé ngwdi &y khong ngdi trwde sy hién dién cta vi Ty khwu va vi Ty
khwu chi ré ngwdi d6 va néi: ‘Trong lang nao dé cé mot ngudi tén nhw thé phuc vu
cho cac Ty khwu,” Khi 8y néu st gia di t&i lang dé mang ngan quy trao tan tay nguoi
ay va nai: “Sau khi mua mét bd y hdy ciing né cho Thera nay,’ va sau do tré vé gap
vi Ty khwu va théng bao cho Ty khwu diéu nay trwédc khi ra di. Nhw vay kappiya nay
dwoc goi la dwoc Ty khwu chi rd ma khdng c6 sw hién dién cha ngudi ay (2).

Tuy nhién néu s gid khoéng dich than tré lai thdng bao cho Ty khwu ma g&i mot
nguwoi khac téi thong bao va néi: ‘Thwa Sw, chung con da trao cho nguwdi dé ngan
quy dé mua mot bod y. Xin Sw nhan mét bé y.” Nhw vay kappiya nay dwoc goi la loai
thir hai dwoc Ty khwu chi rd ma khong co6 sw hién dién ctia ngudi ay (3).

Tuy nhién néu st gid khéng g&i ngudi ndo doé gidbng nhuw thé ma thay vao dé 6ng ta
noi v&i Ty khuwu trwede khi di: ‘Thwa Sw, con sé& gdi tién cho ngudi dé dé mua mot bd
y, xin Sw nhan mét bé y.” Nhw vay kappiya nay la loai thir ba dwoc Ty khwu chi rd ma
khéng c6 sy hién dién ctia ngudi ay (4).

Nhu thé c6 bdn kappiya dwoc Ty khwu chi rd, mét nguwdi dwge Ty khwu chi rd trwede
sy hién dién cia nguoi ay va ba nguwdi dwoc Ty khuwu chi rd ma khdng cé sw hién
dién cda ho. Trong tat ca bdn trwong hop nay mét Ty khwu nén thwe hanh dang y
nhw dwoc ndi trong gidi luat cua Raja sikkhapada.

Néu mét s gid hdi Ty khwu cung cach thirc dwoe noéi & trén va néu Ty khwu hodc
khéng c6 mét kappiya hodc khdng mudn sdp xép nhuw thé, Ty khwu nén noi: ‘Toi
khéng c6 mét kappiya.” Néu vao luc d6 modt ngudi di téi va s gid trao ngan quy tan
tay ngudi ay va ra di sau khi néi: ‘Xin nhan mét bd y t ngwdi nay.” Nhw vay kappiya
nay dwoc goi la dwgc st gia chi ro trwdc sw hién dién cua Ty khwu (1).

Trong trwdng hop khac dich than st gid vao lang va chon mét ngudi réi trao ngan
quy tan tay ngudi dé. Nhw vay ciing gibng nhw nhivng céach thirc da dwoc noi & trén,
hoac nguwdi dé quay lai va théng bao cho Ty khwu, géi ngudi khac t&i théng bao cho
Ty khwu, hay ndi trwéde khi di: ‘Con sé trao ngan quy nay tan tay ngudi tén gi do, xin
Sw nhan mét chiéc y,’ va sau dé ra di. Pay la ba trwdng hop dwoc goi la kappiya
dworc st gia chi rd ma khéng co6 sy hién dién cua Ty khwu (2,3 &4).

Ca bdn trwong hop nay duwoc goi la cac kapiya dwoc str gia chi r. Trong bdn truwéng
hop nay mét Ty khwu nén thye hanh hoan toan giong nhw cach dwgc noi trong thira
nhan Menkada, trong dé noi:

Cac Ty khwu, c6 nhirng nguwoi co niém tin va 1dng ton kinh va néu ho ky thac tién bac
cho mot kappiya, chi dan cho ngudi nay va néi: ‘V&i sb tién nay xin dang nhirng vat
dung can thiét duwoc cho phéep cho vi Sv nay,’ thi cac Ty khwu, ta cho phep cac 6ng
nhan moi vat dung can thiét dwoc cho phép cé dwoc tr sb tién nay, nhwng cac Ty
khwu, ta chadng thé nao cho phép nhan hay tim kiém tién bac.” Theo sy thira nhan
nay mét Ty khwu cé thé yéu cau vo sb lan. Mét Ty khwu, ngudi khdng ddng y nhan



ngan quy, cho du 6ng da yéu cau hay dirng mét ngan 1an thi dwoc phép nhan nhirng
vat dung can thiét dwoc cho phép. Néu ho khong biéu tang vat gi, sau d6 clr mot
ngwoi khac lam kappiya cho vi Ty kheo thi 6ng ta nén lam cho ngwoi dé6 mang lai
nhirng vat dung can thiét.* Néu vi Ty khwu muodn thi 6ng cé thé théng bao cho nguoi
hién tang lic ban dau, nhwng dng khdéng can phai lam thé néu éng khéng mudn.

* M6t Ty khuu khéng dwoc phép lam cho tién di chuyén tir mét kappiya sang mét
nguwoi khac. Ong ta nén noi voi kappiya mm ‘C6 nguoi da dé lai mét so tién dé mua
mét bd y clng Vi ... va téi can mét bo y.’

5. (tiép theo) Néu ty khwu dwoc st gid hdi theo clng cach thirc da néi & trén va Ty
khwu tra I&i: “Téi khéng c6 mét kappiya.’ Luc &y néu c6 mét ngudi hién dién nghe cau
ndi dé va noi: ‘Xin mang tién lai day, td6i s& mua mét bd y cho Sw va dang né cho Sw.’
Khi &y néu st gia noi: ‘Tét qua, xin hay dang y cho Sw,’ va sau khi trao ngan quy tan
tay ngu®i d6 va khoéng thdng bao cho Ty khwu, ngudi 8y ra di (khéng néi véi Ty khuu
la Ty khwu nhan mét bd y tlr ngwdi dé). Piéu nay dwoc goi 1a tré thanh mot kappiya
nh& miéng cua minh.

Trong trwdng hop khac, néu st gid chi don gian trao ngan quy cho nguwoi nao do va
noi véi 6ng ta: ‘Ong dang moét bd y cho Sw,’ va sau dé ra di. Nhw vay diéu nay dwoc
goi la tré thanh mét kappiya nh& miéng cia ngudi khac.

Hai loai sau cung nay dwoc goi la nhirng kappiya khéng dwoc chi rd. Trong nhfrng
trong hop nay mét Ty khwu nén thyc hanh theo mot cach thé twong tw nhuw thé
nhirng kappiya 4y khong phai la nhirng nguoi than thudc hay khong dwa ra 161 moi
thinh dé yéu cau nhirng vat dung can thiét. Néu nhirng ngwdi 4y tw nguyén mang
mét bd y va cung dwéng nd thi Ty khwu cé thé nhan y. Néu ho khéng lam nhw thé thi
Ty khwu khdéng nén néi gi hét.

Méc du trong gidi luat chi cé mét sir gia gitk ngan quy, néu nguwdi hién ting dich than
mang ngan quy hay do 14 ngan quy dé mua thwe phdm hay th&r gi khac thi tha tuc
cling twvong tw nhw & trén.

4. Rupiya samvohara sikkhapada

Cho di Ty khwu tham gia vao diéu gi trong viéc trao ddi nhitng hinh thirc khac nhau
cua vang, bac, hay tién thi Ty khwu cling mac vao mét vi pham nissaggiya pacittiya.

Rupiya sikkhapada ngan cdm viéc nhan vang, bac, hay tién. Gi&i luat nay cam viéc
trao ddi vang, bac, va tién dé lay nhirng thir khac lam bang vang hay bac (chang han
nhw vat trang strc), hay dé 13y nhirng tai san dwoc cho phép (chéang han nhw nhirng
bd y, bat, hay nhirng vat dung can thiét khac). Gidi luat nay cling ngan cam viéc trao
dbi nhirng vat dung can thiét dwoc cho phép, hay nhirng vat 1am bang vang hay bac,
dé 14y vang, bac, hay tién.

Luén giang Samantapasadika (Thién Kién Luan chud) dwa ra mot giai thich bang mot
vi du dwoc goi la ‘bdn cai chén khéng dwoc phép nhan.’ Ban van viét:

DPé chi rd 16i 1Am nghiém trong trong viéc vi pham gi6i luat nay, viéc bdn céai chén
khong dwoc phép nhan dugc giai thich nhu sau: Néu mét Ty khwu sau khi nhan tién,
mua quang sat, nau chdy thanh sat va lam thanh mét cai chén khat thuc (binh bat).



Nhw vay cai chén nay dwgc goi la mét ‘cai chén vi dai khéng dwoc phép nhan’ do béi
chang c6 cach nao lam cho né dwgc nhan. Néu cai chén bj dap v& va duoc lam
thanh nhirng cai tach thi chung ciing khéng dwoc phép nhan. Néu né dwoc lam
thanh mot con dao thi nhirng tooth-wood (a) dwgc lam béng con dao dé khong duoc
phép nhan. Néu né dwoc lam thanh nhirng lwdi cau dé cau céa thi ngay ca ca bi
vuwdng vao nhitng lwdi cau dé ciing khdng dwoc phép nhan. Néu ngudi 4y nung
nong lwdi dao lam tlr cai chén dé va nhung né vao nwédc hay sira va lam nwéc hay
stra &m I&n thi nwéc hay siva do ciing khéng dwoc phép nhan.

Néu mét Ty khwu sau khi nhan tién, mua mét cai chén dwoc 1am sdn thi cai chén dé
khéng dwoc phép nhan. Trong luan gidng Mahapaccariya cé noéi: ‘Bat ky Ty khuwu, Ty
khwu ni, samanera (Sa di), samaneri (Sa di ni), hay sikkhamana (Thic xoa ma na,
Hoc n) nao ciing khédng dwoc phép nhan cai chén dé.” Cling c6 thé lam cho cai
chén nay lai dwoc phép nhan. Néu vi Ty khwu trd cai chén cho noi 6ng da mua, lay
lai tién, va tra lai cai chén thi cai chén tré thanh dwoc phép nhan. Nhw vay néu ta co
céi chén bang mét cach thé dwoc cho phép thi ta dwoc phép st dung no.

Néu mét Ty khwu sau khi nhan tién di téi mot tiém ban chén bat cung véi kappiya cia
6ng va khi nhin thdy mét cai chén 6ng noéi: ‘Téi thich cai nay,” va ngudi kappiya dé
dwa tién va théa thuan véi ngudi chi tiém dé& mua chén. Khi &y méac du cai chén do
dwoc s& hiru bang I&i néi dwoc cho phép nhwng né van khéng dwoc phép nhan do
b&i viéc nhan tién ltc ban dau. Khdng c6 sw khac biét véi thi du thd hai. Vi sao cac
Ty khwu khac cling khéng dwoc phép nhan nhirng cai chén? D6 1a bai tién Iic ban
dau khéng dwoc thu hdi (theo dung Luat & gitra Tang doan).

Néu mét Ty khwu khéng nhan tién va sau khi mét kappiya dwoc géi tdi va duwoc chi
dan, ngwdi nay noi: ‘Sau khi mua mét cai chén xin cing né cho Thera.” Sau dé néu
kapplya va Ty khwu cung di toi tiém ban chén bat va khi nhin thay cai chén Ty khuwu
noi: ‘Hay nhan sé tién nay va dwa cho t6i cai chén,” va nhw thé sau khi lam cho tién
dwoc dwa ra vi Ty khwu nhan cai chén. Nhw vay chi mét minh Ty khwu dé khéng
dwoc phép nhan cai chén béi 6ng da sap xép viéc mua ban mét cach sai lam. Nhirng
Ty khwu khac thi dwoc phép nhan béi sé tién da khong dwoc nhan ngay tir dau.

Thay gido cia Mahasuma Thera dwoc goi la Anuruddha Thera va 6ng c6 mét céi
chén nhu thé, né dwng day siva trAu va ong tang nd cho Tang doan. DPé tlr cua
Tipitaka Culanaga Thera ciing c6 mét cai chén nhw thé, va vi thé Thera lam céi chén
dwoc rot day siva trau va tdng cho Tang doan. Pay la bdn cai chén khéng dwoc phép
nhan.

Néu mot Ty khwu khdng nhan tién va sau khi mét kappiya dwoc géi téi va dwoc chi
dan, ngudi nay néi: “Sau khi mua mét cai chén xin cing né cho Thera,’ khi 4y néu
kappiya va Ty khwu cung di t&i tiém ban chén bat va sau khi nhin thdy céai chén Ty
khwu néi: ‘Téi thich cai nay,” hay ‘Téi sé lay cai nay, va kappiya dwa tién va théa
thuan viéc mua ban véi cha tiém thi cai chén dé hoan toan dwgc phép nhan va ngay
ca Puc Phat cling swr dung no.

PHAN 4. VIEC Bl THU HOI VA SAM HOI



Néu mét Ty khwu da nhan vang, bac, hay tién thi trudc tién, theo nhirng gidi luat cha
Tang Luat, ngay gitra Tang doan éng phai bi thu héi nhirtng vat dung khong duoc
phép nhan va sau dé sam hdi vi pham dé. Néu dng da mua thir gi d6 va&i vang, bac,
hay tién thi nhitng mén dé da dwoc mua dé ciing phai bi thu héi va sau d6 phai sam
hdi viéc vi pham. Néu vao ltc xay ra viéc thu hdi mét cw sTco mat & do thi dwoc phép
gidi thich cho ngwo’l ay nhirng gi da xay ra. Néu cw s d6 nhan sb tién va noi: ‘Con
nén mua céi gi v&i sb tién nay?’ Khi ay Ty khwu ¢ thé néi: ‘Mén nao dé dwoc phép
nhan (sta trau, bo, v.v..) Ong ta khéng thé noi: ‘Hay mua mén ndo d6.” Nhw vay néu
cw sT mua mén nao dé va dang né cho Tang doan thi tat ca cac Ty khwu, ngoai trv
nguwoi da nhan sb tién dd, cé thé sir dung nd. Néu khdng coé cw si hién dién & do thi
Tang doan cé thé chi dinh mét Ty khwu nhan tién va ném né di.

Dlrc Phat da day rang chang co6 cach nao d& mét Ty khwu co thé dwoc loi lac sau khi
nhan tién hay mua nhitng dd vat bang sb tién d6. Nhwng néu tién dwoc thu héi phd
hop voi nhirng gidi luat cda Tang Luét thi nhirng ngudi khac trong Tang doan co thé
dwoc lgi lac. Néu nhirng vat pham va tién khoéng bi thu héi thi khéng c6 Ty khuwu hay
samanera (Sa di) nao c6 thé st dung nhirng mén dé.

Néu mét Ty khwu khéng thu hdi hay ném bé tién hay nhirng mén dé dwoc mua bang
tién d6 thi cho du 6ng ta sam hdi bao nhiéu 1an chang nira 6ng van dwoc coi la da vi
pham. Nhuw vay néu éng ta nghe tri tung Gi&i bdn Ty khwu (Gidi bén Ba-la-dé-méc-
xoa) hay tuyén bd 1& minh trong sach thi 6ng ta cling vi pham viéc néi dbi c6 y thirc.
Gi&i bén Ty khwu néi:

‘Bat ky Ty khwu nao dwec chat van ba lan, biét rang minh vi pham nhwng van khong
bpc 16 diéu do thi do la mét ngwdi néi doi co y thire. Cac Sw, Blrc Thé Ton da day
rang n6i déi co y thiec la mot chwédng ngai cho viéc thanh twu.’

PHAN 5. NHO’NG PHUONG PHAP TAN TIEN

C6 nhiéu phwong phap ma hién nay cac tu si dung dé thau thap va s dung nhirng
ngan quy to I&n. Néu quy vi la mét tu si quy vi sé trai qua nhirng phwong phap khac
nhau & nhirng tu vién khac nhau. Hau hét nhirtng phwong phap nay khéng tuan theo
nhirng tha tuc dwoc sép xép trong nhivng ban van. Cach tét nhat Ia tranh nhirng thwe
hanh dang ngo va khéng rd rang va hay thyc hanh phu hgp v&i nhirng thu tuc (trinh
tw) dwoc dwa ra trong cac ban van.

Chéng han nhw cac ban van khéng chi cho mét tu si cach day cho mét ngwdi khi ho
nd lwc cing dwong tién, chi bay cho ho cach cung dwdng nhirng vat dung can thiét
duwoc cho phép. Cac ban van chi dan rdng néu tién dwoc mang véi y huwéng bat tinh
nhdm cing dwdng cho tu si thi tu si dé khong thé chi r& mot kappiya (xem & trén).
Tuyét nhién khdng dwoc phép cung duwong tién. Tu si khéng bao gi dwoc sé& hivu
tién bac. Tu si khéng bao gi® c6 thé cho y kién vé viéc phai lam gi vai sb tién trong
mot ngan quy danh dé mua nhirng vat dung can thiét, ma chi cé thé yéu cau nhirng
vat dung ay. Nhirng van dé& nay that t& nhj va hau hét cac tu si khéng hiéu rd ching
hodc bai thiéu nghién ctru, bdi truyén théng, hay do anh hwéng vi té cta viéc khao
khat mot sé tién.



Nhw vay lam thé ndo mét tu sT khéng nhan tién cé thé cé6 dwoc nhirng vat dung can
thiét? C6 mét vai phwong phap dwoc Pirc Phat cho phép dé cé dwoc nhirvng vat
dung can thiét. Cach thirc dé dang nhat 1a hdi mét ngwdi nao doé ai la nguoi than
thudc hay ai d& dwa ra moét 161 moi cac Ty khwu yéu cau nhirng vat dung can thiét.
Thwéng thi mot Ty khwu khéng thé yéu cau nhivng vat dung can thiét tr mot ngu o
khéng dwa ra & moi va khdng phai 1a ngudi than thudc. Lam nhw thé 1a cach kiém
sbng ta vay. Tuy nhién néu mét Ty khwu bi bénh thi 6ng ta cé thé yéu cau nguwdi nao
do6 cung céap thudc hay thwe phdm. Ciling thé, néu nhirng bd y hay chén bat cta Ty
khwu bj méat cdp hay bj hw héng thi dng c6 thé hdi xin mot nguwdi khac (Nissaggiya
Pacittiya 6 & 21). Mot Ty khwu cling c6 thé yéu cau nhan cong hay mwon cac dung
cu. Ong c6 thé yéu ciu ngudi ndo do 1y nwée tir mot ngudn nwdc cong cong chang
han nhw mét con song hay mét con dap, nhwng 6ng khéng thé héi xin nwéc uong la
s& hiru riéng tw clia mot can nha cla ngudi nao dd. M6t tu si cling cé thé lay gb, da,
hay nhirng vat liéu xay dwng tr nhirng vang dat hoang vu khéng c6 ngudi sé hivu va
dwoc phap luat cho phép.

Trwdc khi tho gidi lam mét sa di hay tu si, mét nguwdi cé thé chudn bj mét ngan quy
dé cung cap nhirng vat dung can thiét khi 6ng ta tré thanh mét tu s hay sa di. M6t
ngan quy nhuw thé co6 thé dwoc dé lai cho mét ngwdi than hay nguwdi ban va nhirng
nguwoi nay nén duwoc hwéng dan dé dang cing nhirng vat dung can thiét cho tu st 4y
sau khi 6ng da tho gi¢i. Tan tu si hay tan sa di cé thé yéu cau nhirng vat dung can
thiét t mot nguwdi gitr ngan quy néu ho 1a mét than nhan ruét thit, nhwng trwde hét tu
st hay sa di can dwoc cho mét I mei trwéc khi 6ng c6 thé yéu cau mot ngudi ban.
Diéu nay nén dwoc giai thich cho ngudi ban truédc khi tho gidi.

Khi mét ngwdi da dworc tho gidi xuat gia, néu nguoi 4y van con tién trong ngan hang
twe khi con la mét cw si, thi nguoi ay khéng thé dam nhan bat ky sw dan xép nao vé
s tién 4y vi loi ich cua rleng ong. Ong c6 thé dé lai sb tién dé trong ngan hang cho
toi khi dng giai y va khong st dung so6 tién dé trong khi 6ng tho gidi xuét gia. Ong co
thé tang sb tién dé cho cha me, nhirng nguwoi than, hay ban hiru cua 6ng dé ho st
dung, nhung khdng thé tang cho bat ky tu si, sa di, hay tu vién nao.

Viéc nhan hay st dung tién tro' cap trong khi dang tho gi¢i xuat gia cling khong duwoc
cho phép. Nhirng ngwdi muon xuat gia trong Tang doan nén thie hién nhirng chuan
bi thich hop lién quan t&i tien tro cap cua ho trwdc khi dap y tu si.

KET LUAN

Nhirng gidi luat lién quan t&i tién bac that phic tap khi gidi thich nhwng khéng khé
thwe hanh; moi sy mot Ty khwu can 1am la tir choi nhan tién. Boi véi nhitng nguoi
gilr nhirng gidi luat mot cach chan thanh thi ho sé dat dwgc mot sy hiéu biét sau xa
vé Phap. Ho sé co thé chung ngd nhirng trdi qua cua Tang Luat la nhirng gi khong
tim thdy trong chir nghia cta cac gidi luat ma dwoc kham phéa trong trai tim cla
nhirng ngudi thywe hanh no.



OVADA PATIMOKKHA DHAMMACETI

Nha&n nai la thyc hanh téi thuong,

Chuw Phét n6i Niét ban 1a Phap téi thuong,

Ké giét hai nguoi khac khéng phai 1a ngudi thuc sw 1én duong,

Ké lam hai chung sinh khéng phai la m¢t Samana (Sa mén) dich thuc.

Dumg lam moi ac hanh,

Hay phat trién nhiing pham tinh tét dep,
Tinh héa bén tam,

Pay 13 Ioi chw Phét day.

Durng lang ma, si nhuc hay lam hai nguwoi khéc,
Hay tw ché phu hop véi nhilng gidi ludt cua
Giéi bén Ty khuu,

An ubng diéu db,

An déat noi héo lanh,

Va né luc dinh tam,

Pay I3 Ioi chw Phat day.

Chu thich:

(a) Tooth-woods, tam djch: méc xi, mét loai cay thoi Ddc Phgt. Xo cua loai cay nay
rat mém, dan An B¢ dung dé nhai moi budi sang cho sach va thom miéng.

Ban djch Viét ngr cta Thanh Lién

C6 thé doc ban Anh ngi¥ “A Life Free From Money” trong:
http://zencomp.com/greatwisdom/ebud/ebsut060.htm


http://zencomp.com/greatwisdom/ebud/ebsut060.htm

A Life Free from Money:
Information about the Money Rules for Buddhist Monks and Nuns
Bhikkhu Dhamminda
This manuscript may be reproduced without the permission of the author.

Contents

Part 1 Information For Lay Supporters
Part 2 The Fault In Accepting Money
Part 3 The Rules Concerning Money
Part 4 Forfeiture And Confession

Part 5 Modern Methods

Conclusion

Information about the Money Rules

This article was written for the many bhikkhus who have asked me questions about
the money rules found in the Vinaya. Since a newly ordained bhikkhu has little
chance of being able to read the commentaries | have translated many sections
from there. | hope that there is sufficient information in this article to help bhikkhus
to understand how to keep these rules.

Part 1. Information for Lay Supporters

Do you know that the Buddha did not allow monks and novices to accept money?
You will certainly have noticed that the vast majority of monks do accept and use
money. This is one of the factors that will lead to the disappearance of the Buddha's
Teaching. You can help to keep the Buddha's Teaching alive by learning how to
offer allowable requisites.

In this section we will list the main points that a layperson should remember so that
a monk (bhikkhu) may obtain requisites without breaking the rules of Vinaya.

1. Never offer money to bhikkhus, but only offer allowable requisites such as robes,
medicine, books, or tickets for transport. If you are unsure as to what a bhikkhu
needs then you can ask him, or invite him to ask you if he needs anything.

2. A fund for requisites can be left with a kappiya (someone who performs services
for a bhikkhu) and he should be instructed to buy and offer requisites for a bhikkhu,
a group of bhikkhus, or the sangha of a monastery. Do not ask the bhikkhu, "To
whom should this be given to?” If you ask in this way then it is not allowable for a
bhikkhu to point out a kappiya. Simply say, "Venerable Sir, | want to offer requisites
to you. Who is your kappiya?”

3. Having instructed the kappiya then inform the bhikkhu by saying, ‘| have left a
fund for requisites worth "x" dollars with your kappiya. When you need requisites
ask him and he will offer them to you.”

4. If you already know who the bhikkhu's kappiya is then you can simply leave the



fund with the kappiya and inform the bhikkhu as above in no 3.

Please read the above carefully and take note of what to say. The above procedure
was allowed by the Buddha in what is called the "Mendaka allowance”. It is found in
the Bhesajja Khandhaka of Mahavagga in the Vinaya Pitaka and the translation of it
reads:

Bhikkhus, there are people of faith and respect and if they should entrust money in
the hands of a kappiya and instruct him saying, "With this money offer allowable
requisites to this Venerable One,” then bhikkhus | allow you to accept whatever
allowable requisites are obtained with that money, but bhikkhus, in no way
whatsoever do | allow money to be accepted or searched for.”

Also a rule called Raja-sikkhapada, the tenth rule of the Kathina Vagga in the
Nissaggiya Pacittiya section of the Patimokkha gives relevant information. It is
translated as follows:

If a king, a king’s officer, a brahmin, or a layperson should send a messenger with
money in order to buy a robe for a bhikkhu saying, "Having bought a robe with this
money offer it to such and such a bhikkhu,” and if that messenger should approach
that bhikkhu and say, Venerable Sir, this money for buying a robe has been
brought here for you. Venerable Sir, please accept this money for buying a robe.”
Then that bhikkhu should say to that messenger, "We do not accept money for
buying a robe, we accept robes if they are offered at an appropriate time and if they
are allowable.

If then that messenger should ask, "Venerable Sir, is there anyone who performs
services for you?” Then if that bhikkhu wants a robe he should point out someone
who performs services for him be he a monastery attendant or a layperson saying,
"Such and such performs services for bhikkhus.”

If that messenger having instructed that person who performs services should then
approach that bhikkhu and say, That person who you pointed out has been
instructed by me. Venerable Sir, approach him at an appropriate time and he will
offer you a robe.” Then a bhikkhu who wants a robe having approached that person
who performs services can ask or remind him two or three times saying, | need a
robe.”

If having asked or reminded two or three times he obtains that robe then that is
good. If he should not obtain it then he can stand silently for four, five, or six times in
order to obtain that robe. If having stood silently for four, five, or six times he obtains
that robe then that is good. If he should make any more effort than this and he
obtains that robe then it is a nissaggiya pacittiya offense.

If he does not obtain that robe then he should go himself or he should send a
messenger to that person who sent that money for buying a robe and say, That
money for buying a robe for a bhikkhu that you sent has produced nothing at all for
that bhikkhu, try to get your money returned to you lest your money be lost.” This is
what should be done.



Part 2. The Fault in Accepting Money

Before he passed away the Buddha said that after his death the sangha, if it wanted
to, could revoke the lesser and minor rules of the Vinaya. Some bhikkhus quote this
as a reason to support their acceptance of money, but the following quotes from the
suttas show that the rules prohibiting money are not lesser or minor rules. The
money rules are shown by these quotes to be fundamental and essential for the
attainment of enlightenment. Maniculaka Sutta (Samyutta Nikaya, Salayatana
Samyutta, Gamani Vagga, sutta no. 10):

At one time, the Blessed One was living in Rajagaha in the place where squirrels
and birds were fed called Veluvana. At that time in the king's palace, the king’s
retinue were assembled and whilst assembled this conversation arose amongst
them:

"Gold, silver, and money are allowable for those monks who are the sons of the
Sakyan prince (the Buddha). Those monks who are the sons of the Sakyan prince
consent to gold, silver, and money. Those monks who are the sons of the Sakyan
prince accept gold, silver, and money.”

Then at that time Maniculaka the village headman was sitting present in that
assembly and he spoke to that assembly saying:

"Good sirs, do not say that. Gold, silver, and money are not allowable for those
monks who are sons of the Sakyan prince. Those monks who are the sons of the
Sakyan prince do not consent to gold, silver, or money. Those monks who are the
sons of the Sakyan prince do not accept gold, silver, and money. Those monks who
are the sons of the Sakyan prince have renounced gold and gems and are without
money.

But Maniculaka the village headman was unable to convince that assembly.
Then Maniculaka the village headman went to the Blessed One, and having
approached the Blessed One bowed to him and sat down at one side. While sitting
at one side Maniculaka the village headman said to the Blessed One:

"Venerable Sir, in the king’s palace the king's retinue were assembled... (He
repeated all that had been said above.)... But Venerable Sir, | was not able to
convince that assembly.

“Venerable Sir, by thus explaining am | one who speaks what is said by the Blessed
One or have | falsely misrepresented the Blessed One? Have | answered in
accordance with this Teaching or would someone speaking in accordance with this
Teaching find reason to blame me?”

(The Blessed One:) Truly you, headman, by thus explaining are one who speaks
what is said by me and did not falsely misrepresent me. You have answered in
accordance with this Teaching and someone speaking in accordance with this
Teaching would not find reason to blame you.

“For, headman, gold, silver, and money are not allowable for those monks who are
the sons of the Sakyan prince. Those monks who are the sons of the Sakyan prince



do not consent to gold, silver, or money. Those monks who are the sons of the
Sakyan prince do not accept gold, silver, or money. Those monks who are the sons
of the Sakyan prince have renounced gold and gems and are without money.

"Headman, for whoever gold, silver, or money are allowable then for him the five
types of sense pleasure are allowable. For whoever the five types of sense pleasure
are allowable you can be certain, "He does not possess the nature of a monk, he
does not possess the nature of a son of the Sakyan prince."

"Headman, really | say this, "By a monk who needs grass, grass can be searched
for. For a monk who needs timber, timber can be searched for. For a monk who
needs a cart, a cart can be searched for." But, headman, | also say, "In no way
whatsoever can gold, silver, or money be accepted or searched for."™

The next quote from the end of Upakkilesa Sutta (Anguttara Nikaya, Book of Fours,
Rohitassa Vagga, sutta no. 10) demonstrates that accepting money leads to
continued rebirth.

“Stained by lust, anger, and blinded by ignorance

some monks and brahmins take delight in sense pleasures.

Those foolish monks and brahmins drink alcohol,

engage in sexual intercourse,

accept gold, silver, and money,

and obtain their requisites by wrong livelihood.

All of these are called corruptions by the Buddha who shines like the sun.
Those foolish monks and brahmins who are corrupted by these corruptions,
impure, and defiled, do not blaze or shine.

But instead bewildered, blinded, slaves to desire, and full of craving

they increase the size of cemeteries by taking birth again and again.”

In these suttas the Buddha has equated the acceptance of money with the
indulgence in sense pleasures. In the Dhammacakkappavattana Sutta the Buddha
clearly instructs:

"These two extremes, bhikkhus, should not be practised by one who has gone forth.
Which two? Indulgence in sense pleasure which is low, the way of villagers, the way
of ordinary people, the way of the unenlightened, and unprofitable; and self-
mortification which is painful, the way of the unenlightened, and unprofitable.”
It is taught that even a layperson who is an anagami (non-returner) keeps the ten
precepts naturally and does not accept or use money. For example the anagami
Ghatikara was without gems, gold, silver, or money, and made his living by taking
earth that had eroded from the river bank and making it into pots. These pots he left
at the side of the road and anyone who wished could leave a suitable amount of rice
or food and take the pots. In this way Ghatikara supported himself and his blind
parents. (See Ghatikara Sutta of Majjhima Nikaya.)

This demonstrates how money is an impediment to enlightenment and how the truly
enlightened do not use money. The above quotes all prove that the acceptance of
money by monks is not a small fault, and that it can render a monk incapable of
attaining Nibbana.



Part 3. The Rules concerning Money

The meaning of ‘'money’ in all these rules is: Anything that is used as currency for
buying and selling. It includes coins, banknotes, cheques, gold, and silver.

Why is a cheque unallowable? A cheque is unallowable because sometimes it is
negotiable and also because a cheque is a command to a bank to give money to
the bearer. It usually says something like, ‘Pay the sum of one hundred dollars to
the bearer, Dhamminda Bhikkhu.” Therefore a cheque written out to a monk is a
command to give money to that monk and if he accepts it then he is accepting that
money in the bank. It is the same as the third way of accepting money; "In such and
such a place that money, that is mine, that is for you.” Therefore a cheque is a way
of giving money to a monk and must be refused.

A monk who writes a cheque commits an offense for commanding money. If he
accepted the fund in the first place it would be a nissaggiya pacittiya offense or if
the fund was left with a kappiya in a correct way it is a dukkata offense for wrong
arrangement.

A novice is required to keep ten precepts of which the tenth is to abstain from
accepting gold, silver, and money. In practise this means that a samanera keeps all
the rules connected with money in the same way as a monk does.

For monks (bhikkhus) there are four major rules concerning money found in the
Vinaya:

1. Rupiya-sikkhapada (Nissaggiya Pacittiya, no. 18)

2. Mendaka-sikkhapada (Vinaya Mahavagga, Bhesajja Khandhaka)
3. Raja-sikkhapada (Nissaggiya Pacittiya, no.10)

4. Rupiya-samvohara-sikkhapada (Nissaggiya Pacittiya, no. 19)

The translations of 2 & 3 have already been given above and the translations of 1 &
4 are as follows:

1. Rupiya-sikkhapada

Whatever bhikkhu should himself accept money or cause another to accept it for
him, or consent to having it placed near him or kept for him, has committed a
nissaggiya pacittiya offense.

4. Rupiya-samvohara-sikkhapada

Whatever bhikkhu should engage in the exchange of any of the various forms of
gold, silver, or money has committed a nissaggiya pacittiya offense.

Rupiya-sikkhapada needs to be thoroughly understood because if this rule is kept
properly a monk will not misinterpret the other rules concerning money. It prohibits a
monk form doing three things:

a. Accepting money himself.
b. Causing another to accept money for him.



c. Consenting to having money placed near him or kept for him.
The original Pali text defines these three as:

a. sayam ganhati - He takes it himself.

b. afifam gahapeti - He causes another to take it for him.

c. idam ayassa hotu ti upanikkhittam sadiyati - They say, "This is for you Venerable
Sir,” and he consents to their placing it near him.

Kankhavitarani commentary explains the above three ways of accepting in this way:

1. He takes money himself when it is offered for him, or he takes it himself when he
has found it in any place and it does not belong to anyone.

2. In these same instances (when it is offered for him or he has found it) he causes
another to take it (for him).

3. If with the money in his presence they say, "This is for you,” or when the money is
kept somewhere else they say, 'In such and such a place that money, that is mine,
that is for you.” Then if they communicate that donation by simply speech or hand
signals and that monk does not refuse that by bodily sign or speech and accepts it
mentally then that is called “consenting.” If he consents mentally and desires to
accept, but by body or speech he refuses saying, This is not allowable,” or if he
does not refuse by body or speech but with a pure mind does not consent thinking,
“This is not allowable for us,” then that is allowable (not called consenting).

With this rule, the Buddha has prohibited all the possible ways in which money
could be accepted. If someone tries to offer money to a monk in any of these three
ways he cannot say: "Such and such is my kappiya. Give this money to my kappiya.
Take this money for me. Put the money over there.” All he can do is refuse to
accept that money by saying, This is not allowable.” Refusal is the only action he
needs to remember to do.

The Samantapasadika commentary explains that it is not only unallowable to accept
money in one of these three ways for oneself, but also if the money is for the
sangha, a group, another person, a pagoda, a monastery, or for anything else. If a
monk accepts money in one of these three ways for himself it is a nissaggiya
pacittiya offense. If he accepts for the others just mentioned it is a dukkata offense.

There is a recently written book on Vinaya which presents a mistaken viewpoint. It
says:

One is allowed to "cause to be deposited” money for a monastery, for a fund for
requisites, for a charitable appeal (orphanage fund say), but not for any particular
monk. For example a donor giving money to the temple may be instructed to, "Put it
in the donation box’, or "Put it in this account number”, though such money may not
be received into a monk’s hands. The sangha, or its appointed officers may direct
the use of such a fund, even saying, Buy this,” or "Get that.”

It has been shown above that it is not allowable to cause to be accepted or
deposited, money for a temple or for anything else. This viewpoint therefore is not in



agreement with the Vinaya.

The commentary illustrates the principles involved in these rules with a fictitious
story. It deals with a situation in which the donor ignores the refusal of the monk and
simply leaves the money in front of the monk and departs. It shows that:

1. If a monk says, "Keep it here,” it would be a nissaggiya offense for accepting.

2. If the monk wishes to buy something and says, Take this,” it would be arranging
in an unallowable way. (If the fund were allowable).

3. This rule is like walking a tightrope with only a slip of the tongue being necessary
to fall into committing an offense.

The story reads:

Suppose that a person should place a hundred or a thousand coins at a bhikkhus
feet and say, This is for you,” and the bhikkhu refuses it saying, This is not
allowable,” but the layperson replies, ‘| have given this to you,” and then departs.

Then if another layperson comes and asks, "Venerable Sir, what is this?” Then he
can be told what was said by the first person and by the bhikkhu. If that layperson
should say, Venerable Sir, let me keep it secure, show me a secure place.” Then
having ascended a seven storied mansion he can explain, "This place is secure,”
but he should not say, "Keep it here.” By saying just this much it becomes allowable
or unallowable. (Vimativinodana sub-commentary states: If he says, Keep it here,
that is accepting money and a nissaggiya pacittiya offense.) He can then close the
door and protect it.

If later a salesman comes with merchandise such as a bowl or robes and says,
"Take this Venerable Sir,” then the bhikkhu can say, "Layperson | have need for this
and the means to obtain it exists, but there is no kappiya here now.” And if the
salesman says, | will be your kappiya, open the door and give it to me.” Then
having opened the door he should say, ‘It is placed in this room.” He should not
say, Take this.” Thus depending on what is said does it become allowable or
unallowable. Then if that salesman should take those coins and give allowable
requisites to the bhikkhu then that is allowable. If he takes too many coins then that
bhikkhu should say, "I will not take your merchandise, go away!

2. Mendaka-sikkhapada

A translation of this was given above. There is no separate information to this
allowance in the commentaries. Everything that needs to be said about it is
explained in the commentary to Raja-sikkhapada. The last line of this allowance is
worth remembering as a summary of all the rules concerning money: Bhikkhus, in
no way whatsoever do | allow money to be accepted or searched for.”

3. Raja-sikkhapada

A translation of this was given above. The commentary to this rule gives a lot of
information which helps a monk to know what to say and do in different situations.



Below are some translations of selected quotes from the commentaries along with
some further explanations by the author.

Selections from Kankhavitarani Commentary

1. "Having bought a robe with this money, offer it to such and such a bhikkhu, is
said (in the rule) to show the purity of intention with which the money is sent. If the
donor sends the messenger saying, "Give this money to such and such a bhikkhu,”
then that is sent impurely because of reference to money which is unallowable. In
that case a bhikkhu should never point out a person as a kappiya.

If the donor himself comes and says, | offer this money to you,” then a bhikkhu
cannot point out a kappiya. If a bhikkhu just says, ‘Such and such is my kappiya,” at
this point it would be causing money to be accepted for him and a nissaggiya
pacittiya offense. All a bhikkhu can do in this case is refuse to accept the money.

2. "We do not accept money for buying a robe, we accept robes if they are offered
at an appropriate time and if they are allowable,” has been said to show that the
money must be refused because, even though the fund for a robe was sent in a
pure way, the speech of the messenger is unallowable. ("Please accept this money
for buying a robe.”)

A fund of gold, silver, coins, or currency is a cause for a nissaggiya pacittiya
offense. Pearls, gems, rubies, precious stones, the seven types of grains, female
slaves, male slaves, paddy fields, cultivated fields, orchards, or flower gardens are
called things which are the cause for a dukkata offense. It is not allowed to accept
any of these for oneself, a pagoda, the sangha, a group, or another person.

Here and elsewhere throughout the commentaries "to accept” means to accept in
any one of the three ways mentioned in Rupiya-sikkhapada.

3. If the messenger asks in an allowable way saying, Venerable Sir, is there
anyone who performs services for you?” Then it is permitted to point someone out.
If however the messenger asks, "Who will take this?” or "Who should | give this to?”
then it is not allowable to point out anyone as a kappiya.

If the bhikkhu points out a kappiya when the layman asks in the wrong way it will be
a nissaggiya pacittiya offense for causing another to accept the money for him.

4. "Such and such performs services for bhikkhus’, is said to show the allowable
way of speech for a bhikkhu. He can only say it in this way and should not say,
"Give it to him. He will keep it. He will exchange it. He will purchase it.”

If the layperson asks in the allowable way the bhikkhu can point out a kappiya only
in the allowable way. If he points out in the wrong way it will be a nissaggiya
pacittiya offense.
5. "That person who you pointed out has been instructed by me. Venerable Sir,
approach him at an appropriate time and he will offer you a robe,” means: that
person has been commanded by me when the need for a robe arises for you he will
offer you a robe. If the messenger really says this then, after being informed like



this, it is allowable to ask for a robe. It is not allowable to ask if he merely goes and
gives the fund for a robe into the hands of a kappiya.

It would be wrong-livelihood to ask for a robe from someone who had not given an
invitation to ask.

6. If a bhikkhu says, "This is a person who performs services for bhikkhus,” pointing
out a person who is present at that time. Then if the messenger in the presence of
the bhikkhu gives the fund into the hands of that person saying, "Having bought a
robe for this Thera offer it to him,” and then he leaves. Then even without being told,
"... has been instructed by me...” it is allowable for the bhikkhu to ask for a robe.

If the messenger as he is about to leave should say to the bhikkhu, "I will give this
into his hands, you take a robe,” and if then he leaves or if he sends another person
to inform the bhikkhu then in either of these cases it is allowable to ask for a robe.
Even though this rule only mentions a ‘messenger” if the donor himself were to
bring the fund then the procedure is the same and the distinctions are the same as
just mentioned above.

7. "I need a robe,” shows the correct way for asking for the robe. It is allowable to
say anything of the same meaning using any language whatsoever. It is never
allowable to say, Give me a robe, Bring me a robe, Purchase me a robe, Buy me a
robe.”

Selections from Samantapasadika Commentary

1. Not only is it unallowable to accept money for oneself, but it is also unallowable to
accept money if it is brought by the donor and he says, This | offer to the sangha.
Make a park, pagoda, eating hall or anything whatsoever.” Whoever accepts money
for any other person has committed a dukkata offense according to Mahapaccariya
commentary. (An old commentary no longer extant.)

2. If a bhikkhu refuses to accept money saying, "It is not allowable for bhikkhus to
accept this.” Then if the donor says, "I will place this in the hands of a carpenter or
workman. You simply watch them to see that their work is done properly.” Then if he
gives the money into their hands and leaves then that is allowable. If he says, | will
place this in the hands of my man or | will keep it myself. Whatever you want to be
given to whomever send them to me to obtain it.” This is also allowable.

3. If without referring to the sangha, a group, or an individual they simply say, "We
give this gold, silver, or money for the pagoda, for the monastery, for new work,”
then it is not allowed to refuse that. The bhikkhu should inform his kappiya saying,
“This is what they said.” If however they should say, "We offer this for the benefit of
the pagoda, monastery, new work, you take this and keep it.” Then the bhikkhu
must refuse it saying, "It is not allowable for us to take this.”

In the first case the bhikkhu does not have to refuse because he is not being asked
to accept the money. He cannot do anything except to tell his kappiya what they
said. He cannot accept that money.

4. If a person should bring a large amount of gold, silver, or money and say, This |



offer to the sangha, Venerable Sirs, use the four requisites obtained from this.”
Then if that sangha should accept that then that acceptance is an offense and using
the requisites obtained with it is also an offense.

If at that time when it is offered to the sangha one bhikkhu refuses it by saying,
“This is not allowable,” and that layperson goes away saying, If this is not allowable
then | will keep it.” Then those other bhikkhus should not say to that bhikkhu, “You
have obstructed the gains of the sangha,” or anything else to that effect. For
whoever says such a thing to him has committed an offense (dukkata) because by
refusing that single bhikkhu has saved many from committing an offense.

If those bhikkhus refuse the money saying, "It is not allowable,” and the layperson
then says, '| will give this into the hands of a kappiya or to my man or keep it
myself. You just accept and use the requisites obtained with it.” That is allowable.
The commentary explains that the method shown in this rule does not need to be
practised with all kappiyas. It explains that there are ten types and two classes of
kappiyas. The details are as follows:

5. If a certain person sends a messenger with a fund for buying a robe for a bhikkhu
and that messenger having approached that bhikkhu should say, "Venerable Sir,
such and such a person has sent this money to buy a robe for you. Take this
money.” Then that bhikkhu must refuse saying, "This is not allowable.” If the
messenger then asks, "Venerable Sir, do you have anyone who performs services
for you?” Then if there is such a person whether he has been instructed by a
layperson saying, "You perform services for these bhikkhus,” or if he is just a friend
or associate of that bhikkhu and performs services for him. Then if at that moment
that person is sitting in the presence of that bhikkhu and he points him out saying,
"This is a person who performs services for bhikkhus.” Then if the messenger
should give that fund into the hands of that person and say, Having bought a robe
give it to this Thera,” and then he leaves. Then this is called pointed out by the
bhikkhu in his presence. (1)

However if that person is not sitting in the presence of that bhikkhu at that time and
the bhikkhu points him out saying, "In such and such a village a person called such
and such performs services for bhikkhus.” Then if that messenger having gone
there should give the fund into that person’s hands saying, "Having bought a robe
give it to this Thera,” and then should return to the bhikkhu and inform him of this
before leaving. Then this is called pointed out by the bhikkhu not in his presence.

(2)

If however the messenger does not return himself to inform the bhikkhu, but sends
another person to inform him saying, "Venerable Sir, the fund for a robe was given
by us into the hands of that person. You take a robe.” Then this is called a second
type pointed out by the bhikkhu not in his presence. (3)

If however the messenger does not send someone like this, but instead before
going says to the bhikkhu, "Venerable Sir, | will give the fund for a robe to that
person, you take a robe.” Then this is a third type pointed out by a bhikkhu not in his
presence. (4)



Thus there are four kappiyas pointed out by a bhikkhu, one pointed out by a bhikkhu
in his presence and three pointed out by a bhikkhu not in his presence. In all of
these four instances a bhikkhu should practise in exactly the same way as stated in
the rule of Raja-sikkhapada. .

If the bhikkhu has been asked by the messenger in the same way as previously
stated above and if the bhikkhu because of either having no kappiya or no desire to
make such arrangements should say, | do not have a kappiya.” Then if at that time
a person arrives and the messenger gives that fund into that person’s hands and
leaves after having said, "Take a robe from the hands of this person.” Then this is
called pointed out by the messenger in the presence of the bhikkhu. (1)

In another case the messenger enters into the village himself and selects a person
and gives the fund into the hands of that person. Then in the same ways as was
previously stated either returns and informs the bhikkhu, sends another to inform
him, or before going says, "I will give this fund into the hands of a person named
such and such, you take a robe,” and then leaves. These three cases are called
pointed out by the messenger not in the presence of the bhikkhu. (2, 3 & 4)

These four together are called kappiyas pointed out by the messenger. In these four
cases a bhikkhu should practise in exactly the same way as is said in Mendaka
allowance which says:

Bhikkhus, there are people of faith and respect and if they should entrust money in
the hands of a kappiya and instruct him saying, "With this money offer allowable
requisites to this Venerable One,” then bhikkhus | allow you to accept whatever
allowable requisites are obtained with that money, but bhikkhus, in no way
whatsoever do | allow money to be accepted or searched for.”

According to this allowance there is no limit to the number of times a bhikkhu can
ask. A bhikkhu, who has not consented to the acceptance of the fund, even if he
asked or stood for a thousand times is allowed to accept the allowable requisites
obtained. If they do not give anything, then having appointed another person as his
kappiya he should cause that person to bring the requisites. [A bhikkhu is not
allowed to cause the money to be transferred from one kappiya to another. He
should say to the new kappiya, ‘'Someone has left a fund for robes with such and
such and | need a robe.’] If he wishes to he can inform the original donor, but he
does not have to if he does not wish to.

If the bhikkhu has been asked by the messenger in the same way as stated above
and the bhikkhu replies, "I do not have a kappiya.” Then if a certain person present
at that time should hear that and say, Friend bring that here, | will buy a robe for
the Venerable One and give it to him.” Then if that messenger should say, "Well
then friend you give it,” and having given that fund into that persons hands and
without informing the bhikkhu should leave (without telling the bhikkhu that he
should take a robe from that person). This is called becoming a kappiya by ones
own mouth.
In another case if the messenger should simply give the fund to any person and tell
him, “You give a robe to the Venerable One,” and then leave. Then this is called



becoming a kappiya by the mouth of another.

These last two types are called kappiyas which are not pointed out. In these cases
a bhikkhu should practise in the same way as if they were people who are not
relatives or who have not given an invitation to ask for requisites. If they of their own
accord bring a robe and offer it then it can be accepted. If they don’t he should not
say anything.

Even though in the rule only a messenger brings the fund, if the donor brings it
himself or it is a fund for food or something else the procedure is the same as
above.

4. Rupiya-samvohara-sikkhapada

Whatever bhikkhu should engage in the exchange of any of the various forms of
gold, silver, or money has committed a nissaggiya pacittiya offense.

Rupiya-samvohara-sikkhapada prohibited the accepting of gold, silver, or money.
This rule prohibits the exchange of gold, silver, and money for other things made of
gold or silver (such as jewellery), or for allowable goods (such as robes, bowls, or
other requisites). This rule also prohibits the exchange of allowable requisites, or
things made of gold or silver, for gold, silver, or money.

The Samantapasadika commentary gives an explanation by way of an example
called "the four unallowable bowls.” It reads:

In order to show the great fault in breaking this rule the four unallowable bowls
should be explained: If a bhikkhu having accepted money buys iron ore and has it
smelted into iron and then made into an alms-bowl. Then this bowl is called a "great
unallowable bowl” because there is no way whatsoever by which it can be made
allowable. If that bowl is broken up and made into cups they would also be
unallowable. If it is made into a knife then tooth-woods made with that knife would
be unallowable. If it is made into fish hooks then even the fish caught on them
would be unallowable. If he were to heat the blade of a knife made from it and dip it
into water or milk and warm them then that water or milk would be unallowable.

If a bhikkhu having accepted money buys a ready-made bowl then that bowl is
unallowable. It is said in Mahapaccariya Commentary that, "That bowl is
unallowable to any bhikkhu, bhikkhuni, samanera, samaneri, or sikkhamana.” This
bowl can be made allowable again. If he returns it to where he bought it, takes back
his money, and gives back the bowl, then it becomes allowable. If then it is obtained
in an allowable way it is allowable to use it.

If a bhikkhu having accepted money goes to a bowl shop with his kappiya and
having seen a bowl he says, I like this one,” and that kappiya gives the money and
arranges with the shopkeeper to buy the bowl. Then even though that bowl was
obtained by allowable speech it is still unallowable because of the original
acceptance of the money. It is no different from the second example. Why are they
unallowable for other bhikkhus also? It is because the original money was not



forfeited (in accordance with Vinaya in the midst of the sangha).

If a bhikkhu has not accepted the money and a kappiya is sent having been
instructed saying, "Having bought a bowl give it to the Thera.” Then if the kappiya
and bhikkhu go together to the bowl shop and having seen a bowl the bhikkhu says,
“Take this money and give me this,” and thus having caused the money to be given
he takes the bowl. Then that bowl is unallowable only for that bhikkhu because he
arranged the purchase in the wrong way. It is allowable to other bhikkhus because
the original money was not accepted.

Mahasuma Thera’'s preceptor was called Anuruddha Thera and he having such a
bowl, filled it with ghee and gave it away to the sangha. Tipitaka Culanaga Thera’s
disciple also had such a bowl, and so the Thera caused it to be filled with ghee and
given away to the sangha. These are the four unallowable bowls.

If a bhikkhu has not accepted the money and a kappiya is sent having been
instructed saying, Having bought a bowl give it to the Thera,” then if the kappiya
and the bhikkhu go together to the bowl-shop and having seen a bowl the bhikkhu
says, | like this one,” or "I will take this one,” and the kappiya gives the money and
arranges the purchase with the shopkeeper then that bowl is completely allowable
and even the Buddha would use it.

Part 4. Forfeiture And Confession

If a bhikkhu has accepted gold, silver, or money then, according to the rules of
Vinaya, he must forfeit those unallowable things in the midst of a sangha of
bhikkhus first, and then confess that offense. If he has bought anything with that
gold, silver, or money then those articles that have been bought must also be
forfeited and then the offense is confessed. If at the time of forfeiture a layperson is
present then it is allowable to explain to him what has happened. If that layman
takes that money and asks, "What should | get with this?” Then he can be told,
"Such and such is allowable (ghee, butter, etc.) He cannot be told, ‘Buy such and
such.” Then if that layperson buys something and offers it to the sangha then all the
bhikkhus, except the one who accepted that money, can make use of it. If there is
no layperson present then the sangha can appoint a bhikkhu to take the money and
throw it away.

The Buddha has shown no method by which a bhikkhu who has accepted money or
bought things with it can derive benefit. But if the money is forfeited in accordance
with Vinaya rules then the rest of the sangha may derive benefit. If the articles and
money are not forfeited then no bhikkhu or samanera may use those things.

If a bhikkhu does not forfeit or throw away the money or things bought with it then
no matter how many times he confesses he is said to still have that offense. Then if
he listens to the recitation of the Patimokkha or declares his purity then he will also
commit an offense of conscious lying. The Patimokkha states:

"Whatever bhikkhu who being questioned up to three times knowing that he has
committed an offense and yet does not reveal it is one who has told a conscious lie.
Venerable Sirs, consciously lying has been declared to be an obstacle to attainment



by the Blessed One.”
Part 5. Modern Methods

There are many methods that monks use at present to accumulate and use large
funds of money. If you are a monk you will come across different ways in different
monasteries. Most of these methods do not follow the procedures laid down in the
texts. It is best to avoid these practices which are questionable and doubtful and
practise according to the procedures given in the texts.

For example the texts do not instruct a monk to teach a person at the time they try
to offer money how to offer allowable requisites. The texts instruct that if the money
is brought with the impure intention of giving it to the monk then the monk cannot
point out a kappiya. (See earlier part.) There is no way to make the offering of
money allowable. Money can never belong to a monk. He can never say what to do
with money in a fund for requisites, but can only ask for requisites. These points are
subtle and most monks do not understand them either through lack of study,
tradition, or the subtle influence of desire for a fund.

Then how can a monk who does not accept money obtain allowable requisites?
There are several ways allowed by the Buddha to obtain requisites. The easiest
way is to ask from someone who is a relative or who has given an invitation to ask
for requisites. Normally a bhikkhu cannot ask for requisites from someone who has
not given invitation and is not a relative. To do so is wrong livelihood. However if a
bhikkhu is ill he can ask for medicine or food from anyone. Also if his robes or bowl
have been stolen, or destroyed he can ask from anyone (see Nissaggiya Pacittiya 6
& 21). A bhikkhu can also ask for labour, or borrow tools. He can ask for someone
to bring water from a public source such as a river or dam, but he cannot ask for
privately owned water to drink from a person’s house. A monk can also take wood,
stones, or building materials from unclaimed wilderness where this is permitted by
law.

Before his ordination as a novice or monk, a man can arrange a fund of money to
supply requisites for when he becomes a monk or novice. Such a fund can be left
with a relative or friend and they should be instructed to offer requisites to him after
he has been ordained. The newly ordained monk or novice can ask for requisites
from the person holding the fund if he is a blood relative, but the monk or novice
needs to be given an invitation first before he can ask from a friend. This should be
explained to the friend before ordination.

When a man has been ordained, if he still has money in the bank from the time
when he was a layman, then he cannot undertake any arrangement of that money
for his own benefit. He can leave that money in the bank until he disrobes and not
use it while he is ordained. Alternatively, he can give that money away to his
parents, relatives, or friends to use, but it cannot be given to any monk, novice, or
monastery.

The acceptance and use of a pension while one is ordained is also unallowable.
People who wish to retire into the Sangha should make suitable arrangements



concerning their pension before taking robes.
Conclusion

The rules concerning money are complex to explain but not difficult to practise; all a
bhikkhu needs to do is to refuse to accept money. For those who do keep the rules
sincerely they will gain a deeper understanding of Dhamma. They will be able to
realize the fruits of the Vinaya which are not found within the letter of the rules, but
within the hearts of those who practise it.

-00000-

Ovada Patimokkha Dhammaceti

Patience is the highest practice,

The Buddhas say Nibbana is the highest dhamma,
He is not really one gone forth who kills another,
He is not really a Samana who harms others.

Not to do any evil actions,

To develop those qualities which are good,
To purify ones own mind,

This is the teaching of all the Buddhas.

Not abusing, insulting, or harming others,

Being restrained according to the rules of the Patimokkha,
Being moderate in eating,

Residing in a secluded spot,

And making effort to produce concentration,

This is the teaching of all the Buddhas.
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Source: eVinaya, http://www.geocities.com/venkumara/evinaya

C6 thé doc ban Anh ngi¥ “A Life Free From Money” trong:
http://zencomp.com/greatwisdom/ebud/ebsut060.htm


http://www.geocities.com/venkumara/evinaya
http://zencomp.com/greatwisdom/ebud/ebsut060.htm

